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Abstract

The article provides an analysis of the Yezidi misdrs, written records composed in Arabic.
Its primary function is to establish a connection between particular murid tribes and
specific factions within the ecclesiastical caste system, notably the pirs. As Yezidism
places substantial reliance on oral transmissions, these misiirs assume a momentous role
in facilitating a deeper comprehension of Yezidi religious beliefs and historical aspects.
The focus of this article centers on the Misdr of the Pir Khatib Pisi, originally published in
Irag in 1994 and subsequently reprinted in its entirety in 2017. Moreover, an English
translation of this work was made available. However, it's noteworthy that these
publications contain numerous inaccuracies, particularly in the rendering of proper
nouns, tribal designations, and geographical names. These errors are manifest in both the
Arabic rendition and the English translation. This article serves the purpose of rectifying
these discrepancies present in earlier versions of the Misar Khatib Pisi, while also
enhancing the understanding of its content. Furthermore, through a comprehensive
analysis of the tribes, certain appellations pertaining to the pirs are refined and clarified.
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Misiirs represent medieval written records of the Yezidis, composed in Arabic. These
documents serve as the foundation for associating specific murid tribes with castes within
the clerical hierarchy, the pirs. Given the prevalence of the oral tradition within Yezidism,
the exceptional significance of these documents for the exploration of Yezidi religious
beliefs and historical narratives becomes readily apparent.

The study of misidrs began in the 90s of 20" century, although a misir was already
published by the well-known French orientalist R. Lescot much earlier (Lescot 1938, 225-
234), although not under the very name misar, unfortunately, the language and meaning
of this document is quite unclear. A Yezidi, Pir Khidir Sileman, became the first researcher
of misirs whose article on Misiir Khatib Pisi was published in 1994 in the popular Yezidi

* The authors would like thanks to Peter Nicolaus, Artur Rodziewicz, Majid Hassan Ali and Badal
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magazine Lalish issued in Iraq (Sileman 1994). Sometime later, this article was included in
his book (Sileman 2009).

In his work, Pir Khidir provided an overview of the document, detailing its
dimensions and presenting excerpts from the misir’s text however, excluding Sheikh
Adi's gasida appended to it. In 2017, Khanna Omarkhali included photocopies of the
original Khatib Pisi in her publication, replicating the Arabic version of the misir,
previously presented by Pir Khidir. Kh. Omarkhali further incorporated the gasida and
provided an English translation (Omarkhali 2017, pp. 61-63, 377-398). Several other
misdrs have subsequently been published (Pirbari et al. 2020; Pirbari & Mossaki 2022a;
Pirbari & Mossaki 2022b).

While Pir Khidir Sileman 's contribution to the understanding of misirs in general and
the Misir of Khatib Pist in particular is invaluable, it is important to acknowledge that
there were some errors and inaccuracies in his analysis and textual rendition. Similarly,
Kh. Omarkhali, despite her efforts, replicated Pir Khidir's mistakes by reproducing the
Arabic text, even though over twenty-five years had passed since the initial publication of
the misdr. Given the advancements in Yezidi studies during this period, a more accurate
rendition of the manuscript would have been feasible. Consequently, the Misiir of Khatib
Pist underwent a process of proofreading and rewriting, albeit not entirely accurately,
even with a repeated dissemination of photocopies. The photocopies of the misdr
attached by Pir Khidir Sileman and Kh. Omarkhali do not include the names of some saints
and the names of the tribes, therefore, photocopies of the fragments of the misar they
omitted are offered.

The significance of misars in the exploration of Yezidi religion and the Yezidi people
cannot be overstated. These manuscripts offer a religious vantage point, allowing for the
documentation of key saints, their geographical associations, details about misdar owners,
and consequently, the pirs. They also provide intricate insights into the primary figure
within the Yezidi religion, namely Sheikh Adi, and facilitate the tracing of Yezidism's
origins, interwoven with diverse Sufi facets. The compilation of tribes, beyond merely
correlating them with the respective pir lineages, provides the opportunity to construct
an ethnic chronicle of the community, characterized by a pronounced tribal allegiance.
Essentially, the history of the Yezidis is inseparable from the narrative of these tribes.

While scrutinizing the aforementioned misdr and the work of Kh. Sileman and Kh.
Omarkhali, discrepancies emerged concerning the representation of tribal names,
including instances of distortions or even omissions. Certain tribes are no longer resident
in Iraq since they moved to Georgia and Armenia, and subsequently parts of them
migrated to Russia and European Union countries. For instance, the tribe "Baravan"
(Baravi) was inaccurately transcribed as Barkhan by Kh. Sileman and Kh. Omarkhali.
Furthermore, they overlooked the presence of all four subdivisions of this tribe in the
text: Caman, Cilxancari, $amT and Pirpiriki. Notably, Kh. Omarkhali published an image of
a leaflet featuring these tribes, seemingly not fully and only vaguely providing the
content. Remarkably, the pirs of the Baravan tribe in Armenia and Georgia belong to the
Pir BU lineage. It is noteworthy that there are two separate branches under this name (Pir
Bd) that are unrelated. Our focus, however, lies on the Pir Ba family, who represent the
pirs of the Baravan tribe.

193



Historical oral Yezidi records indicate that during the 19th century, the Baravan tribe,
having lost contact with their pirs, turned to Lalish with a request for a spiritual guide.
Subsequently, Pir Khidir was dispatched from Lalish to assume this role and became their
pirt. It is no coincidence that Pir Khidir Piré Bi became the pir of the Baravan tribe, as
documented in the Misir of Pir Khatib Pisi, and appears to carry a significant meaning.
This suggests that either the Baravan tribe was mistakenly associated with these pirs of
the 19th century, or they were considered as their murids. Alternatively, it is possible that
Pir Khidr doesn't originate from the Pir Bi clan but rather from the Pir Batar clan, with the
"tar" suffix gradually vanishing over time, leaving only the syllabus "Bd." An encounter in
2003 with an elder from this lineage named Pir Wazire H’iso, residing in Yerevan, shed
light on this matter. He communicated that the classification as Piré Bl was erroneous
and that they were actually Pir Batar pirs. While corroborating Pir Wazire H’iso's
statement, becomes notable that the "true" Pir Bi do not regard Pir Wazire H'iso's family
as kin. Moreover, these families are distinct with regard to their murids, spiritual leaders,
and festivities. The murids of Pir Wazire H’iso's pir lineage correspond to the tribes
specified in the Misdr of Khatib Pisl.

Access to the misir under examination was secured in 2008 during the author’s visit
to lraq. The misar is kept by the Pir Said family (belonging to Pir Smail's lineage),
originating from the Pir Khatib Pisi clan, natives to the Kalabadri village. Following the
consolidation of Yezidi villages into collective settlements (Ar. mujamaa’), the residents of
Kalabadri became part of the Sharia village. Historically, the ancestral territory of this clan
encompassed the Butara village in the Siirt region of Turkey. Notably, the sanctuary of Pir
Batar still exists there, attracting Yezidi and Muslim locals alike, particularly those
experiencing infertility issues, who offer gifts as an expression of their devotion. Pirs from
the Khatib Pist clan are also present in Khatar (Al-Qush district) and in the village of
Khanasor in Sinjar.

Pir Khatib Pist

Due to the predominance of oral transmission in Yezidism, the life stories and
accomplishments of Yezidi saints are transmitted through narratives known as Sarhatr or
Salfa. Unfortunately, numerous such tales may have been lost in the course of the
centuries past. A substantial portion of these legends is preserved among the U’lmdars
(experts of religious lore) but remains relatively obscure to the broader public. Certain
insights can be reconstructed using Arabic sources such as Qald'id al-Jawahir fi minagib
Abd al-Qadir al-Jilani (al-Tadifi 1956) and Managqib Sheikh Adi ibn Musafir (Badri
915/1509) which include accounts of miraculous feats and asceticism of Sheikh Adi and
his companions. Additionally, information regarding Sheikh Adi's associates and his great-
grandnephew Sheikh Hassan ibn Sheikh Adi Abu al-Barakat, is also embedded within the
misdrs. These documents, coupled with the historical chronology, enable the
approximation of the timeframes of various saints' lives and endeavors. Furthermore,

1 As per the Pir Sini Bahri Misir, the Baravan tribe was under the spiritual guidance of the Pir Bahri
clan (Pir SinT Bahri). Presently, a faction of the Baravan tribe's Sami subgroup continues to be
disciples of Pir Bahri. In other words, with the passage of time, the Baravans lost their original
spiritual leaders and adopted new ones.
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these manuscripts aided in identifying numerous Yezidi saints and unveiling the original
forms of their names. Over time, in the predominantly unwritten Yezidi environment,
these names underwent significant transformations in both form and pronunciation due
to the idiosyncrasies of the language.

For instance, the saint referred to as Isébiyan in the present misar is indeed Isa Tbn
Ab1; Marqabés corresponds to A’'mar Qubaysi; Hasnmaman translates to Hassan 1bn
Mam; and Muhammad 1bn Ras is to be identified as Mahmarasan. All these saints
subsequently became the progenitors of pir families bearing the same names: Isébiy3,
Margabés, Hasnmaman, and Mahmarasan, respectively. Furthermore, the misir allowed
for the discernment of Pir Khatib Pisi's original name, which underwent alterations over
time. This interpretation is not only supported by the semblance of names, as observed
within the aforementioned instances, but also facilitated by a sarhati — a legend
associated with this saint, indicating his role as a khatib, or preacher. Utilizing this
information, we infer that Khatib Pisi stands as one of the forty companions of Sheikh
Hassan and is specified within “the List of the Forty Saints of Sheikh Hassan", under the
name Khatib 'Isa. The narrative suggests that Khatib Pisi was an associate of Sheikh Adi.
When considering the chronological context, this likely pertains to Sheikh Adi Abu al-
Barakat (Sheikh Adi Il) — the father of Sheikh Hassan. This association is not unexpected,
as the Yezidi tradition has seen the blending of the figures of Sheikh Adi ibn Musafir and
his great-nephew Sheikh Adi Abu al-Barakat, presumably due to their shared name. The
oral nature of the Yezidi history has contributed to this historical accuracy being
somewhat obscured. Furthermore, in the Yezidi tradition, these figures are perceived as a
singular essence (surr), which means that their distinct personalities are less emphasized.
This is reflected in the Beyt about Shekh Shams? (Beyta Sésims), where it is explicitly
mentioned:

Sixadi bin Miséfir, Sheikh Adi ibn Musafir

Mér hatin G silav I€é kir, Upon his arrival, he was welcomed by men,

Dar @ bera sictde pé kir. And trees and stones would bow in
reverence before him.

Sixadi Séx Berkate, Sheikh Adi Abu al-Barakat

Ji wé ndré kir xelate, Endowed with that radiant light,

Ew z{ bangiya dihate. He promptly responds to the plea for help.

Frequently within the legends, Sheikh Adi Il and Sheikh Hassan, father and son, are
often conjoined when invoking one of them. This convergence likely arises from their
shared mission, involving the continuation of the ancestral and pivotal role of the primary
Yezidi saint, Sheikh Adi ibn Musafir. This practice is further extended in order to include
associates encompassing Sheikh Adi Il and Sheikh Hassan. Among the companions of
Sheikh Hassan, as recorded in the aforementioned list of the Forty Saints of Sheikh
Hassan, is Pir Khatib Pist. Notably, Pir Bitar, father to Pir Khatib Pisi, is also recognized as

2 Sheikh Sams is the brother of Sheikh Fakhradin, Sijadin and Nasirdin. All four are the sons of Ezdin
Emir, whose descendants formed a separate endogamous branch of Shamsani Sheikhs.
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an associate of Sheikh Adi — according to our perspective with Sheikh Adi ibn Musafir.
Additionally, within the Misdr Pir Sini Bahri, Pir Batar is denoted as Pir Abd Tahir.

The tale concerning Khatib Pisi narrates that he was the progeny of Pir Batar, an
individual who served Sheikh Adi as a kharbanda, dedicating himself to the collection of
contributions ("khérat") for the communal welfare, primarily aimed at supporting the
underprivileged. Khatib Pisi, the offspring of Pir Batar subsequently embraced the role of a
preacher ("Khatib") and became an associate of Sheikh Adi. On one occasion, Sheikh Adi
dispatched him to preach and gather donations from the murids. During this endeavor, Pir
Khatib Pist entertained the thought of appropriating a tithe, which he proceeded to do.
Subsequently, he progressed to taking half, and eventually, the entirety of the amassed
donations. Pir Khatib Pisi contemplated informing the mentor about the diminished
contributions, attributing it to a poor harvest and the ensuing hardships faced by the
community.

During his return journey, Khatib Pisi encountered an agitated camel hurtling toward
him. In a bid to evade the animal, the Pir hastily sought refuge within a well. However, his
shelter proved to be short-lived, as a snake emerged from the well. To elude the snake's
threat, Khatib Pisi seized hold of a protruding tree root embedded in the well's wall. As he
was almost extricating himself, Khatib Pisi noticed that the very root had been nibbled by
a mouse, its impending collapse imminent. In this precarious situation, he beseeched
Sheikh Adi for forgiveness, whereupon he found himself back in the exact spot where his
ordeal had initially begun.

In Lalish there is a holy place (agid or nisangah) of Pir Khatib Pisi on the slope of
Mount Mishat adjacent to Lalish.

It's worth mentioning that the name of Pir Khatib Pisi does not appear in the Yezidi
sacred hymns, gawls. However, there is a Qasida titled Qesida Pir Mihemed, Xetipist 4 Pir
Afat, though the content solely pertains to Pir Muhammad.

The oral tradition of the pirs of Khatib Pisi family says that the murids of the pirs of
Khatib Pisi were the Kika and Milan tribes, as well as many tribes of the Arabs of Baghdad,
Basra, Tikrit.

To date, the murids of Khatib Pisi pirs in Iraq are the Sargiyan, Zéndinan, Daudan - in
Shingal, and in Walat Shekh (a territory of the principality of Sheikhan) the Basan,
Khatdran (the latter are Binsarafi, Binkalki, Kirkiyani).

It must be said that usually the misdrs were given to the pirs as certificates for the
receiving of a donation, which is mainly called zakat or fto (fitr), but in the Khatib Pist
Misir as well as in the misar of Omarkhali, the word “zakat” does not occur.

The Sheikhs of the Khatib Pisi pirs are the sheikhs of Khatuna Fakhra, and the pirs are
the Hasnmaman pirs.

The sheikhs of the Pir Wazir H’iso family are the sheikhs of the Sheikh Alé Sams3,
while in the present misir the sheikhs of the Pir Bdtar pirs are the sheikhs of Khatina
Fakhra, which is apparently due to a change of sheikhs for unknown reasons.

At the same time, the names of the saints - Sheikh Samsadin (Sheikh Sams),
Fakhradin, Sijadin, Nasirdin, Khatlna Fakhra - are mentioned for the first time in this
misars - they are absent in other misirs. It is possible that these names were added later,
considering the already formed caste system and the role of these saints.
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Brief Description of Misiir of Pir Khatib Pisi

The misar begins® with the ayat al-Kursi from the Quran, followed by the seals and
the names of three Yezidi saints, including Khatib Pisi’s.

Misir of Pir Khatib Pist
Ayat al-Kursi text...

Seal on the right side with the name of Sheikh Sams
Seal in the middle with the name of Sheikh Adi

Seal on the left side with the name of Sheikh Hassa
Sheikh Had’s name* on the top

Sheikh Sams's name on the right side

Sheikh Hassan's name on the left side

“Pir Khatib Pist is sheikh of” written on the right side.
“Pir Khatib Pis1” on the left side

Then the main text:

9 32501 00l (0B (Sl (- i 43S 9 gyl o g2 2 (il (g i 2y Ll
& O (o L 3 33501 0,0 ] o (S0l et o (3 Ui (8 Aader (3 S iy B3 (0 Linsd
WVl g Bléwall 3o @8 9 pa0lmasg (1230l 9 (035500 e houa> (§ 9 dog) Al odd Luads Fuds jgsa>
Jo Oy sk 9 58l Vg candas 4 05395 criyall Uo DB s ol (g et 1 Do) Jo 48
.‘)3,&.9.”

In the name of merciful and compassionate God!

This is the manshur of Pir Khatib Pist 1bn Pir Batar (may the holiness of God be
over his soul)®, written by Sheikh Hassan al-Basri®, may God bless his precious surr and
may his blessing be upon us, at the meeting place of Kaniya Spi’ on the advice of Sheikh
Adi® (May God bless his precious surr and may his blessing be upon us) in the presence of

3 See Fig. 1 — Beginnings of Misir of Pir Khatib Pisi.

4 Same as Sheikh Adi. Apparently, due to the specific pronunciation among some Yezidi villages in
Iraq.

5 Meaning: may his soul rest in peace.

6 This refers to Sheikh Hassan, who is identified with Hassan al-Basri. According to the Yezidi view,
Hassan al-Basri is the surr (incarnation) of Sheikh Hassan.

7 Kaniya Spi (White Spring) is a holy spring in Lalish.

8 This refers to Sheikh Adi’s advice to the saints of.
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Sheikh Sams (May the holiness of God be with his soul), and in the presence of Malak
Fakhradin and Nasirdin and Sijadin and other sheikhs and saints (awliya)®.

This misdr is written for Khatib Pist 1bn Pir Batar , so that his murids listen and do
not violates its content and recognize this misdr, since the content of this misir is so
sacred if it was said by Sheikh Adi ibn Musafir a3-Sami himself. Therefore, whoever breaks
this misir will break the word of Sheikh Adi and whoever breaks this misar is a
hypocrite®® and heretic!! and he has no intercession.

And he (Sheikh Adi) says [the following] poetry%:

Further the misdr contains the Qasida of Sheikh Adi (in Arabic), which was omitted and
not published by Kh. Sileman (Sileman 1994; 2009) while Kh Omarkhali correctly included
it and translated it into English (Omarkhali 2017, 385-388).

el el il o

500 ol G 3 U o demes gl cdouins dll 95 sBlis fud (ke Frad Lo cpal S5 e
das 9 (Mogall Ol Couad 9 je3ll Shizg Grasdl a9 (quddl jas 9 Olgyx w9 Q) Ol e
dgaze saly Siuodl w2 (Zl>9 Gisdl BBy o)l pealnl 9 Sl drw 9 paexll S5 sl 9 (Sl
9 4ilgd! s>y Gl Caias 9 JLos e 9 81 Blwl 9 (L5 Jo 9 GKYI a9 ouidlal
9 @3 ol Dl g (go3lliecy (Pl diaww 9 (gl doze 9 (ouigd @aolnly (2555 391 9 SIAN jusalldne
Ot Jluygall Oy Fradiy pdlw ol Jlor 9 desie cplado 9 pad cpliae 9 Olad Fuds 5 Oload fees
L 99 9 0 02l demme 5 My 9159 Sie Faddlue Oy uads ool dazxeg ©95AN S: s0ly Solosnd!
.W' ‘o.g,:.l.c 401 ZLo.:-_) CX.\*:’.)‘

In the name of the merciful God!

This is a list of the names of the forty [companions] of our Lord Sheikh Adi 1bn
Musafir (let there be light on his grave), and they are Muhammad 1bn Ras, Hasan 1bn
Mam, 'Tsa Tbn Abi,*2 P'Ir Jarwan, 'Umar al-Qabisi, Hasan Al-Hasri, Jundi al-Bikhiz, Qadib
Bilban al-Musili**, Muhammad Shanbaki, Abi Bakr al-Hims, Sa’id al-Badawt,*® Tbrahim al-
Ramli, Qa’id al-Bazi, Haji Rajab al-Beristaki, Amir Mahmud al-Qilansi, Khidir al-Hakari, Al

° Awliya, i.e. the Saints. Also, in the Yezidi tradition they are called khas.

10 Munafiq.

11 7andiq.

12 Beyts.

13 'Isa 1bn AbT - Tsébiyan, who was the khazindar (treasurer) of Sheikh Adi. In the manuscript, Kh.
Sileman did not read his name correctly and wrote Isa al-Zabi; Kh. Omarkhali repeated the same
mistake.

14 Qadib al-Ban is the form which is found in Arabic sources.

15 A Sufi, who founded the Badawiya tariga, is known under this name. He lived from 1199 to 1276
— a timespan which does not coincide with Sheikh Adi's life (the 70s of the 11th century to the
early 60s of the 12th century)..His biography contains information about his visit to Lalish and the
tomb of Sheikh Adi ibn Musafir. At present we cannot provide an explanation for the inclusion of
Ahmad ibn Ali al-Badawi (Sayyid al-Badawi) in the list of the forty companions of Sheikh Adi; this
issue must remain a subject of further research (Mayeur-Jaouen 1994; al-Misri 1277/1860-1).
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Tokili, Ishaq al-Kurdi, ‘Al Dardyali, ¢ Khishif al-Dinisri,’” Hamad al-Buwazjih,*® 'Abd al-Aziz
al-Tharthar1,*® Dawidd Tikhami, Ibrahim Qunsi, Muhammad al-Ranbisi, Sa'id al-Bahi,
'Umar al-Mazra'l, Mubarak ibn Ukhti, Seikh Nu'man, Sheikh Fityan, Matar ibn Fayd, Basir
Tbn Ghanima, Jamal tbn Salam, Sheikh Raslan al-Mihrsani, Husayn al-Barkhwarki, Abd Bakr
Qarqri, Muhammad ibn Sams, Rathan 'Abd al- Seikh 'Adi, Dawid Kharband, Muhammad
1bn Raban and he is the seal of the forty and God rest them all.

plal Coylall aslall Jolall @lall gl 531 690l el ol glall ¢y e Boaw (sl 0,55 g
L“;l.‘g').éSJ\ oo (2> o3l . onaaz! agale 4% dos) Cpen> Pl doeo bl ! Cdiw o deg (e g4l
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This is a mention of the forty (companions) of our Lord Sheikh Hassan (who is) - the
righteous, the ascetic, worshiper, pious,?° virtuous, pure, wise, hardworking,?* devotee,
knowledgeable, leader of the believers in monotheism and the practices of the Sunat
(“traditional”) faith, and the father of22 Mohammad Sheikh Hassan - may God give rest to
them all. And the first of them Haji Muhammad al-Kifirzamani, Isma'Tl tbn Qabilah, Sams
Muhammad al-Damasqr, Khidir Kardi, Hamad al-Biwaji, P’ir Bab al-Barzani,?® AbQ Bakr al-

16 Kh. Sileman and Kh. Omarkhali erroneously spelled Dardbali.

17 The name Khshf al-Dnisri is omitted by Kh. Sileman in the text reproduced by him and Kh.
Omarkhali repeated the same mistakeby.

18 Kh. Sileman and Kh. Omarkhali also omitted this name.

1% In the manuscript, after the word Abdulaziz, the scribe of the misir wrote the word and crossed
it out, which indicates his mistake. Kh. Omarkhali, despite the crossed-out word, reproduces it in
the text as (Wl (al-thamin) and translates it as "eighth", although, obviously, this word could not
be written there. The scribe of the document, making mistakes several times, crosses them out, as
in the case of the crossed-out name of Ali Mukani.

20 Refraining.

21| e. diligent in faith.

22 The word abd means father in Arabic and in the Arabic tradition kunya, is used inter alia as a
respectful address to a person, although Kh. Omarkhali considered it as a proper name. In fact, the
Muhammad mentioned here is the son of Sheikh Hassan. This refers to Aba Muhammad Sheikh
Hassan, i.e., Muhammad's father Sheikh Hassan.

23 |n the misdrs there are two ways this name is written: al-Bahzani and al-Barzani. We think, that
the correct form is al-Bahzani, as the names of two of the Arabic-speaking Yezidi settlements
Basiga and Bahzan have their own Arabic etymology. Basiga comes from the Arabic Bayt al-Ashq
(Home of Joy) and Bahzan from Arabic Bayt al-Hazn (Home of Sorrow).

199



D@3, P’ir Bib b. Hamid,?* Seikh Matar, Haji All al-Sirant,?> Seikh Jamil, Seikh Zarib,?® ‘Al
Makani?’ Seikh 'Alf al-Kafi,2® Abd al-Hamid, Haji Hasan al-Mardan, Seikh 'Arafat al-Hakari,
Muhammad Nirni, Muhammad al-Darajani, Seikh 'Tsa b. Sa'id al-Badawi, Hasan al-Kan, 'Alf
Bubakran,?® P’ir Buwal Sidari,®® P’ir Dali Bibadi®, 'Ali Makani®?, 'Umar al-Khabi, 3 Haji
Makki, Haji Isra'1l, 'Tsa al-Badi,>* Seikh Hasan al-Cinari,®® 'Umar Khalan, Gharib® Hakak?®’
Arbili, Bab al-Khwani, Khatib 'lsa, Gharib3®, Pir Khal al-Sahirki,** Muhammad al-Bayibuni, *°
Blb al-Isani, Mdsa al-Sarir, Muhammad Sahdi,** Mahmad al-Khandagi, Sulayman al-
Babakr completion of all who are our Lord Sheikh Hassan, may God give all of them rest
and praise be to the Lord of both worlds!

dsuds H0g0 0 ol (o i g Jo e Wl crsolinall Jag GHLWI g Hgduall e e s5¢d 9
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24 Pir Khidir and Kh. Omarkhali did not put a comma here, apparently considering that Pir Bib b.
Hamid Seikh Matar is one name, while Pir Bib b. Hamid is one saint and Seikh Matar is another.
Although in the original text, as is customary in Arabic, the letter vav is used instead of commas
and it is not there; nevertheless, when analyzing the text, it could be understood that these are
actually two different names.

25 Can also be read as Sisani.

26 Kh. Omarkhali erroneously transcribes Zurayb.

27 Here the name is crossed-out, by which the scribe indicated his mistake but neither Kh. Sileman
nor Kh. Omarkhali noted this.

28 Kh. Omarkhali did not put a comma there, and hence, convoluted the two names into one.

2 This is probably the ancestor of the Aliabakr family of whom pirs. Kh. Sileman erroneously wrote
Ali Bubkilan and Kh. Omarkhali repeated the mistake after him.

30 Kh. Omarkhali indicated not quite correctly Sidri. The correctness of Sidari is due to the
corresponding name of one of the formerly Yezidi inhabited villages of Sedar in Iragi Kurdistan.

31 At present, only one extended family of this clan remains in Syria.

32 This is where the previously crossed-out 'All Mikani should be placed, while Kh. Omarkhali
erroneously provides this name twice.

33 Kh. Omarkhali writes 'Umar al-Khawbi. Both options are possible here.

34 Kh. Sileman and Kh.Omarkhali erroneously spelled 'Isa al-Badawi. The correctness of 'Isa al-Bidi
is also confirmed by other misars, in particular, in the Misir of Amar Qubaisi.

35 Written as al-Jinari since there is no letter “Ch” in Arabic.

36 The name Gharib is erroneously translated by Kh. Omarkhali as foreigner. However, in this case
it is nothing else than a proper name.

37 Here it could be read as Mikakil, but when compared with other misars, in particular, with the
Misar of Amar Qubaisi, it should be read as Hakak.

38 This name is crossed-out, by which the scribe gives us to understand that he misspelled it. But
Kh. Sileman reproduces this name in his text, and Kh. Omarkhali repeats the same mistake
following him.

39 Kh. Omarkhali erroneously reads it as Sargr.

40 Kh. Omarkhali erroneously reads it as Bibwani.

41 Can be read as Sahri, however, given that in the Misir of Amar Qubaisi this name is written as
al-Bashadi, we read it as Sahdi. Kh. Omarkhali erroneously has Shihri.
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Witnesses of this mislr are Pir Bib al-Barzani, also these sheikhs and saints - over
this misar of the Khatib Pisi Tbn Pir BGtar, and his sheikh is Khatlina Fakhra. These are the
murids and the property of the entire Basan tribe*? and a tenth of all their wealth,
Baravan®® this murids, and a tenth of the sheep and cattle, threshing floor, gardens and
crops and a tenth of the property of Stirka and BandirT are also murids of this misdr, and
from the tribe al-Qaidi StrizarkT (also) his murids (he is their marabi)* and Dakan (he is
their marabi). And all Hatari are also murids of this misir. And the Balad Sinjar Qirant
tribe is also the murids of this misir and Raskan. Both the Ra$an* murids and the
Sargiyan tribe,* all Sikakan (murids), the Mhirniya murids,*” the Dastkyan murids,*® the
murids of half of the Rabar Imadiya (tithe), the Mamdisan tribe* (marabi), the Khiskan
tribe® (marabi), the al-Msqoran tribe(?)°! (marabi), the Sahmaran tribe (marabi), the
Agonsiyan tribe (marabi), the Raskan tribe (marabi), half of the al-Mabal*? (tithe), half of
the Sam (tithe), and a quarter from the Baghdad (tithe), the waters and streams east of
the arwana (tithe), from the Sahmiran® (tithe), the waters and streams of the al-Kiki
(tithe) and the Agha al-Qaidi (marabi), a quarter from the Kar milih,>* the Kul huj (?)°°
(tithe), half of a quarter from the Basra (tithe), the Al-Haweriyan tribe (marabi), the tribe
of h....n%¢ (?) (murids).

42 The Basan are a Yezidi tribe that once lived in the Jezire region of Turkey.

1t is reproduced by Kh. Sileman (and Kh. Omarkhali) as “Barkhan”, but in a footnote he explains
that this word is borrowed from Persian. In the English translation [provided by Omarkhali???] this
word, as an ethnonym, is completely absent.

4 Tutor.

45 Kh. Sileman omitted this tribe, while Kh. Omarkhali mistakenly reads Rasidan.

46 Kh. Sileman omitted this tribe, while Kh. Omarkhali erroneously reads Mamratiban

47 Kh. Omarkhali reads Sihrinya.

8 Kh. Omarkhali reads Darstikan.

49 Kh. Omarkhali reads Mamirashan.

50 Kh. Omarkhali reads Haskaya.

51 The text is difficult to read. Kh. Sileman incorrectly states masakan.

52 Kh. Sileman reads: Istanbul, but again it is difficult to decipher. In the original text, above this
word, another word is crossed out, which reads Athul. However, as this manuscript contains errors
in the spelling of toponymes, it is quite possible that this could indeed be read as Istanbul.

53 Can be read: waters of Sahmirlan.

54 Difficult to read.

%5 Difficult to read.

%6 Difficult to read. Kh. Omarkhali has Pismiran.
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This represents the genealogy: Pir Hiso ibn Pir Saro tbn Pir Smail ibn Pir Nasir Tbn
Pir Haji tbn Pir Yusif Tbn Pir Nasir tbn Pir Osman 1bn Ali Tbn Pir Haji tbn Yusif Tbn Pir Zendin
Tbn Pir Khato tbn Hajt Smail Tbn Pir Zendin ibn Pir Jamo ibn Khalat ibn Pir Khero ibn Pir
Khalid ibn Pir Abdal ibn Pir Khatib Pist ibn Pir Bitar, may God [allow] them all to rest in
peace.
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This represents the genealogy: Pir Isa 1bn Pir Isa Tbn Pir Uso 1bn Pir Nasir tbn Pir Haji tbn Pir
Yusif Tbn Pir Nasir Ton Pir Osman 1bn Pir Ali tbn Pir Haji Tbon Haji tbn Pir Yusif Tbn Pir Zendin
Tbn Pir Khato tbn Pir Haji tbn Pir Smail 1bn Pir Zendin (several names crossed out below)
Tbn Pir Jamo 1bn Pir Khalat tbn Pir Khero 1bn Pir Khalid Tbn Pir Abdal ibn Pir Jamo Tbn Khalat
1bn P1r Khero 1bn Khalid Ton Abdal tbn Pir Khatib Pist1bn Pir Biitar, may God rest them all in
peace.
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This represents the genealogy: Pir Alo Tbn Pir Amar 1bn Pir Ali tbn Pir Khalid tbn Pir Abdal
Tbn Haji Tbn Yusif Ton Nasir Tbn Pir Osman 1bn Pir Ali Tbn Pir Haji Tbn Pir Yusif Tbn Pir Zendin
1bn Pir Khato 1bn Haji tbn Pir Smail ibn Pir Zendin 1bn Pir Jamo 1bn Pir Khalat tbn Pir Khero
1bn Pir Khalid Tbn Pir Abdal Tbn Pir Khatib Pisi 1bn Pir Batar. May the god [allow] them all to
rest in peace. O Lord of both worlds!
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This mistr was copied on one of the days of the month of Ramadan 1278.” Transcribed
by Sheikh Mirza, the son of Sheikh Ali the imam of Margah. To all who peruse this misar,
may God spare them from suffering, and may they pray for my deliverance from suffering
as well.

57 March 1862 according to the Gregorian calendar.
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This is followed by three seals bearing the name of Mirza ibn Ali

A reasonably well-preserved separate leaflet, accompanying the misdr, was found. This
leaflet reiterated the genealogy of the Khatib Pisi lineages and the list of Yezidi tribes.
Some tribes were omitted in the main manuscript but included in the supplementary
sheet which seems to have served as a draft or a later addition to the misar. It is
noteworthy that Kh. Sileman and Kh. Omarkhali incorporated some tribe names from this
sheet into the misar's tribal list, most probbably struggling to decipher all the listed
names and neglecting some. This list reinforces the theory about the justification for
linking the Pir Wazire H’iso family, previously considered as Pir Bi pirs, to the Pir Batar
clan due to the alignment of their murids with those documented in this list.

The contents of this document must be reproduced independently from the misdr. It is
important to note that these ethnonyms and toponyms are arranged in a non-

systematic manner, without any specific order.

Additional Information Provided by the Leaflet
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Pir Hiso Tbn Pir Saro Tbn Pir Smail Tbn Pir Nasr Nasir bn Pir Haji Tbn Pir Zendin ibn Pir
Al Tbn P1r Haji tbn Pir Khatib Tbn Pir Batar.
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All aghas®® from the al-Qaidi (marabi), a quarter of Baghdad, the Aqonisiyan
(marabi), a quarter of Basra, all from the Kar milih, the Kul haj, the Raskan (marabi), the
Al-Baravan (the Caman, the Cilxancari, the Sami, the Pirpiriki); the Stirki, the Bandri, the
Strizarki from the Al-Qaidi (marabi), all Hatari, the Harlinka (marabi), the Dakan (marabi),
all Basan, the Mandamiskan, the Smoqi and all Rasan, the Sargiyan, all Sikdkan, the
Mhirnya, the Duastkyan, the Ribar Imadiya, the Mamisan (marabi), the tribe of Al-
Khiskan, the Bahr Khatdni, the Dumli, the Al-Haweri, and the Kuzderkan(?), a quarter of
Istanbdl, the Sahmiran tribe (marabi), the water and the river of the Wilayet Kiki*® (tithe).

Quarter and a half of Randiiz,®® half of Nawran®, half of a quarter from Suleimaniya,
Bayazid as a whole, quarter from Ismhan,%? lihfa (district) Duhok, a quarter and a half
from the Vilayet Rawan®, half of a quarter from Marad-su,®* Al-Jazir® (tithe), all A’jaz®®
(tithe).
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Fig. 1 — Beginnings of Misar of Pir Khatib Pisi
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Fig. 2 — Omitted names of saints by Kh. Sileman and Kh. Omarkhali (fragment)




Fig. 3 — Omitted tribes by Kh. Sileman and Kh. Omarkhali




Fig. 4 — Omitted tribes by Kh. Sileman and Kh. Omarkhali on the leaflet




